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protestantism and Roman Catholicism which never abandoned the
beliefin supernatural charismatic endowment. As regards Reformation
protestantism, the most significant development is probably the
weakening of the idea that some gifts were given only for the initial
peried. This opens the door for an admission of tongues and a more
lively expectation of healings and miracles, although not necessarily toa
revision of their place in comparison with the supreme endowment for
the ministry of the Word. It also strengthens the conviction that the
important gifts are really charisms and not just natural talents, as
liberalism is seeking to establish in official circles of ministry and
ministerial training. Perhaps the greatest positive good that can accrue
to Reformation protestantism in this whole area is a fresh realization
that Christian ministry alwaysis, and has to be, a charismatic movement.

In the Roman Catholic world Hans Kiing has seen in the charismatic
movement a justifiable protest against over-rigid institutionalism. W.F.
Dicharry in his article “Charism” in the New Catholic Encyclopedia
suggests that miracles, tongues, and thelike are all to be accepted as gifts
of the Spirit which are given for the good of the church, and that no
antithesis is to be seen between charism and office. Karl Rahner, writing
on “Charismata” in Lextkon fiir Theologie und Kirche, supports the latter
point, for the early church, he thought, knew no conflict between office
and charism. Only as distinctions were introduced did tension arise
between the institutional and the spontaneous. Finally Vatican II in its
Constitution on the Church states that “all charismatic gifts, whether they
be the most outstanding or the more simple and widely diffused, are to
be received with thanksgiving and consolation,” although
“extraordinary gifts are not to be sought after.”

It seems, then, that some of the problems relating to charisms are on
the way to solution except for the obstinate naturalizing of liberalism.
Distinction between the insitutional and the charismatic has softened.
The arbitrary rejection of some gifts has been partially reversed. The
authentically charismatic nature of all endowment for ministry has been
reaffirmed. Nevertheless, serious difficulties remain. Roman
Catholicism, along with its institutionalizing and sacramentalizing,
insists (Vatican II) that competence to judge “as to the genuineness and
proper use of charisms” lies with the hierarchy. Reformation
protestantism maintains a certain reserve towards tongues and even
miracles that reflects and perpetuates the distinction between ordinary
and extraordinary. Pentecostalism complicates the issue by singling out
tongues, identifying charismata with a baptism of the Spirit, and at least
leaving the impression that the term “charismatic” applies more
properly to more spectacular gifts.

Is anything to be learned from a survey of the historical data?
Negatively it seems that neither exegetically, theologically, nor
practically has the matter of charismata been handled too well in the
church. What God intended for edification has too often been misused
and even made a source of confusion. Positively the time seems to be
ripe for a comprehensive reconsideration which might correct past
imbalances and open the way for a future use that is more harmonious
and fruitful.

To this end it is surely necessary that the three groups, pentecostals,
Reformation protestants and Roman Catholics, should continue to
engage, whether officially or unofficially, in frank and friendly
discussion at various levels. While the pertinent texts have been
ransacked already, there is still place for fresh, intensive and objective
exegesis. The historical and theological implications also demand
investigation. Finally, the practical function and use of charisms,
especially in relation to the total mission and ministry of the church, still
calls for consideration and better fulfilment.

What role liberals can play in such enquiry it is hard to see. Perhaps
their greatest service is to confronta charismatic view of ministry with its
naturalistic opposite in which the ministry is a normal profession and
doing God's work is a matter of learning and applying the appropriate
knowledge and techniques and fashioning what is thought to be the
right image and personality. In this confrontation the distinctiveness of
the operation of God's Word and Spirit through the church might well
be set in the greater relief and possibly even liberalism itself might be
brought out of its rationalistic and psychologico-sociological
obscurantism to face up to the realities of God and his ways and words
and works. Whether that be so or not, a comprehensive reassessment of
charismata holds out the promise at least of an authentic charismatic
renewal in the broader sense with all that this might mean for the health
and vigor of the church and its ministry. ]
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